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PREFACE. 


ArT the present moment when there is apparently 
a slight lull in the controversy as to the 
Athanasian Creed, it would seem to be wise that 
all such objections as are genuine, and are 
not mere objections to the Christian faith in 
general, should be patiently examined and if 
possible shown to be of no such value as to 
bring about the mutilation or silencing of a great 
dogmatic utterance, which many revere as a 
triumphant expression of faith in the Holy 
Trinity, and to which all priests, at least, have 
assented as capable of being proved by the most 
certain warrants of Holy Scripture. 

The objections, which are many and specious, 
are often imperfectly treated by those who would 
refute them, either because of the limits imposed 
by the duration of a speech, or because they be- 
come crowded out in the pamphlet or treatise 


IV PREFACE 


which is devoted to the whole subject. It has 
been thought well therefore to single out certain 
specific portions of the Creed which are the ob- 
jects of attack, and to deal with them separately 
and fully to the neglect of those other points 
of objection which are commonly discussed by 
those who speak or write in the defence of 
it. 

So Dr. Wickham Legg has already dealt, 
and with great success, with the question of the 
unsuitability of the Creed for public use, and the 
alleged singularity of the Church of England in 
SO using it. 

The present small treatise is designed in like 
manner to deal solely and simply with the main 
crux of the Athanasian Creed, its monitory or as 
they are sometimes called damnatory clauses. 
And the text of it, so to speak, would be a re- 
solution proposed in the Upper House of Con- 
vocation and carried, on the roth of May, 1905, 
which runs in this way :— 

“That this House while it recognizes as taught 
in Holy Scripture, the truth often overlooked 
[the italics are mine] that every man is respon- 
sible before God for the faith which he holds, and 
while it believes that ¢his Scriptural truth is 
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what ¢he minatory clauses of the Quicunque Vult 
were primarily intended to express, acknowledges, 
nevertheless, that in their pvzmd facze meaning, 
and in the mind of many who hear them, those 
clauses convey a more unqualified statement 
than Scripture warrants, and one which is not 
consonant with the language of the greatest 
teachers of the Church.” 

It has been the custom to quote the latter part 
of this resolution to the exclusion of the former 
and more important. 

The bishops assert most clearly and unequivo- 
cally that the fact that a man is responsible be- 
fore God for his faith, is a Scriptural truth. 
Further, that this truth is often overlooked. 
Next, that this was the primary meaning which 
those who drew up these clauses meant to ex- 
press; yet, they go on to say the language in 
which this truth is expressed, is liable to miscon- 
struction, that in its Avzmdé facie meaning, that is, 
I suppose, in its surface meaning, lying on the 
face of the words, it is liable to be seriously mis- 
understood and perverted. Now it is the object 
of the writer of this little treatise to emphasize 
everything which the bishops have assented to 
in this resolution. 
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First, as to the truth of these utterances, as 
opposed to those who now assert that in their 
plain meaning they are false in themselves. It 
is here set forth that these clauses embody 
nothing else but plain Scripture truth. Those 
who would remove these clauses from the Creed, 
are logically bound to apply the same process 
to Holy Scripture. 

Further, it is here shown that this truth because 
it is unpalatable, is in danger of being over- 
looked, and therefore the obligation to use the 
Creed on certain occasions is a good corrective to 
a sentimental estimate of what is meant by love. 

Further, it is here shown at some length, that 
if everything is to be eliminated which does not 
bear plainly on its surface, its true meaning, 
without fear of misunderstanding, the process in 
Holy Scripture must be a drastic one. Weare 
told within the pages of the New Testament 
itself that in the estimate of the writer there are 
some portions of St. Paul’s Epistles hard to be 
understood which they that are unlearned and 
unstable wrest as they do also the other Scriptures 
to their own destruction. 

To eliminate these statements is surely to do 
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harm in two ways. It is to silence the expres- 
sion of a voice in Scripture which cannot be 
neglected or ignored. Even in matters of 
worldly policy or health, we know the definite 
place, where mere advice has failed, of the 
solemn warning that a man’s whole position or 
very life is involved in his refusal to take the 
right course. 

Further, to bind the intelligence down to 
the bare primé facie meaning of statements, is 
to impoverish the force of human language, and 
in depriving general statements of their understood 
limitations, to damage an expressive form of 
utterance, such as was constantly used by our 
Blessed Lord, the greatest of all Teachers. 

It is hoped that this treatise may help to show 
that those who defend the substance and use of 
the Athanasian Creed, are not animated by any 
spirit of controversial bitterness, or a blind con- 
servatism, but that they feel, and think they 
have a right to express the feeling, that to re- 
move the Athanasian Creed is, among other 
things, to silence a clear witness to one particu- 
lar aspect of the Gospel, which is in especial 
danger of being overlooked, and cannot fail to 
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damage the testimony of the English Church 
to that great truth which the bishops have 
pointed out to us, namely, that every man is 
responsible before God for the faith which he 
holds. 


W. C. E. NEWBOLT. 


3 AMEN Court, 
3 February, 191. 


THE ATHANASIAN WARNINGS. 


In view of recent criticisms on the Athanasian 
Creed, and of the probability that further criticism 
is not far remote, it appears eminently desirable 
to state once more the arguments for holding 
that Creed in high esteem, both for purposes of 
instruction and also of devotion. And since a 
distinction is often made between appreciating 
its doctrine and resenting its warnings, it is 
almost exclusively with the latter that it seems 
best to deal. Exclusive attention to the warn- 
ings practically includes the doctrine also; for, 
however theoretically separable, the unity of the 
document has become increasingly clearer to the 
modern mind. As Dean Stanley said some 
forty years ago, the peculiarity of what he called 
the Athanasian anathemas is that they are not 
‘a mere separable adjunct, but are firmly incor- 
porated at the beginning, middle, and end of the 
Creed”; or as he elsewhere puts it in picturesque 
phraseology, it was hopeless to draw out the 


teeth of this old lion, who sits there in his 
I 
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majesty, and defies any explanation to take out 
his fierce and savage fangs. We may at least 
agree that the removal of the warning clauses is 
structurally impossible. They are too deeply 
rooted in the document’s constitution. Further- 
more, it is logically impossible. For whereas in 
many cases a warning is placed at the end of the 
statement of doctrine, it is here placed at the 
very beginning. It must affect the whole 
meaning of all that follows. The document is 
not the same in urgency, in intention, in intrinsic 
nature, without them as with them. 


1; 


Our first consideration is with the warnings 
themselves; what they say, and what they 
mean. 

The warning clauses then are these. First 
the general warning that 


“Whosoever will be saved : before all things 
it is necessary that he hold the Catholic Faith. 

“Which Faith except every one do keep 
whole and undefiled: without doubt he shall 
perish everlastingly.” 

Secondly, after the exposition of the doctrine 
of the Trinity, it is said: 

“ He therefore that will be saved: must thus 
think of the Trinity.” 
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Finally, before the exposition of the doctrine 
of the Incarnation, it is said: 

“Furthermore it is necessary to everlasting 
salvation: that he also believe rightly the In- 
carnation of our Lord Jesus Christ.” 

And after the exposition of that doctrine it is 
added : 

“This is the Catholic Faith: which except a 
man believe faithfully, he cannot be saved.” 


These are the warning clauses. We are next 
to consider what they mean. 

1. The first group of warnings is general. 
It is concerned with whosoever desires to be 
saved, The question is, what is meant by saved? 
Certainly in a Christian Creed the term must 
possess the Christian meaning, the meaning of 
the New Testament. Now “to be saved” 
denotes, in common usage, to be made sound, 
to be delivered, to be preserved, or restored ; 
whether from sickness, danger, war, or death. 
In religious usage it denotes to be delivered or 
restored; whether from sins,! or from wrath,? or 
from penalty,’ or from spiritual death,* or from 
judgment or destruction.’ Thus salvation is the 
antithesis to destruction and death. It is de- 
liverance. It is security within the economy of 


1St. Matt. 1. 21. 2 Rom. v. 9. 3 St. Matt. xxiv. 22: 


4St. James v. 20. °1 Thess. v. 3 and g. 
I * 


4 THE ATHANASIAN WARNINGS 


grace. But underlying all these subordinate 
meanings is the essential idea. That which con- 
stitutes Christian salvation is union with God. It 
may be described in Scripture either as a Divine 
act in the past, a process in the present, a 
permanent result in the future; but underlying 
these three aspects is the fundamental concep- 
tion that salvation consists in the union of the 
soul with God. Now this union is partly intel- 
lectual and partly moral. It possesses of necessity 
this double quality: for the faith in God which 
union with Him requires is a personal surrender 
which involves the entire self, and therefore the 
mind as well as the heart. He that cometh to 
God must not only do His Will, which is the 
practical side, but also believe certain things 
about Him, which is the intellectual and theo- 
retical side. And both these are essential. It 
is impossible to come to God without believing 
in His existence and in His character. Now 
the Creed insists both on the practical and on 
the intellectual side of salvation. ‘ Whosoever 
wills to be saved, before all things it is necessary 
that he hold the Catholic Faith.” He must have 
a true conception of what God is. There is the 
intellectual aspect. But also “they that have done 
good shall go into life everlasting” : there is the 
practical aspect. The special function of this 
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Creed is to teach the intellectual aspect of saving 
truth. The Catholic Faith is herein explained to 
consist of the doctrines of the Trinity and of the 
Incarnation : that is to say, it asserts the funda- 
mental conceptions of Christianity to be the 
Divine Person and the work of Jesus Christ, 
and the inner distinctions which that truth in- 
volves within the personality of God. And it is 
affirmed of these religious conceptions, ‘ which 
Faith except every one do keep whole and un- 
defiled : without doubt he shall perish everlast- 
ingly ”. 

The reason of this is manifest. The distinc- 
tively Christian experience of salvation consists 
in the consciousness of redemption through the 
Son, of sanctification through the Spirit, and 
both these in relation to the Father. Therefore 
unless the doctrines of the Incarnation and of the 
Trinity be kept whole and undefiled, the very 
foundation of the Christian security is destroyed. 
There can be no salvation through Jesus unless 
He is God’s very Son incarnate; and there 
can be no incarnation unless there are eternal 
distinctions within the constitution of Deity. 
Consequently to possess that true conception 
is essential to salvation or union with God. No 
final union with God is conceivable without a true 
knowledge of what God is. 
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The phrase, to “perish everlastingly,” em- 
phasizes with the utmost solemnity the priceless 
value of the intellectual aspect of religion. To 
say that to be without this religion is to perish 
everlastingly is to say that there is no salvation 
in any other. It is a forcible statement of the 
essential place of Christ in the saving of men. 
Such claims must appear arrogant exclusiveness 
where Christianity is not regarded as the perfect 
religion. But if God is what these doctrines 
proclaim, then the knowledge is essential to the 
salvation obtainable through union with Him. 

Viewed in this light the Creed does but give 
an intellectual account of the Christian experience 
of salvation through the Son and the Spirit. Its 
statements are far from being dry, abstract, re- 
pellent dogmas : their intention is to show that 
the human soul cannot live without the Father, 
the Son, and the Spirit. 

This Catholic faith then every one must keep 
whole and undefiled. But what of that vast pro- 
portion of mankind who have never heard it? 
It is generally felt that to ask that question is to 
answer it. For no one can keep that which has 
not been given to him. This is no subtle 
evasion. It is implied in the actual terms of the 


1 Bright’s “Letters,” p. 47. 
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statement. It would be unfair to the language 
to ignore its implications, and to force it into a 
narrowness which it does not mean. If men can 
only keep what they have received, it follows 
that ‘these claims of the Athanasian Creed 
cannot apply to persons who have not had the 
right faith brought home to them”.’ It will of 
course be objected that if knowledge of the 
Trinitarian conception of God and the doctrine 
of the Incarnation are essential to being saved, 
the absence of that knowledge must necessarily 
exclude from salvation. Clearly the answer 
men will give to this must depend on their 
estimate of Jesus Christ. If men can be saved 
by the religion they happen to profess, and inde- 
pendently of Christ, then is Christ not the Saviour 
of the world, but only of a certain portion of 
humanity. Then the future Heaven will consist 
of those who own allegiance to Him, and of those 
who do not: Heaven will be a kingdom divided 
in the object of its worship. But if there is no 
salvation in any other, and yet that salvation 
has not been consciously acquired on earth, 
then it must be acquired in the future life. But 
this great problem depends on the universality 
of redemption through Christ: it is not created 


1Bright’s “ Letters,” p. 47. 
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by the Athanasian Warnings. Neither can its 
solution be excluded by them. It stands to 
reason that the warning phrases cannot be de- 
signed to contradict the relation of Christ to pre- 
Christian Israel, or to any human being so 
placed that he never heard Christ’s name. 
Consequently the theory that the Creed “ pro- 
nounces an awful judgment upon every holder 
of a different faith,” is really a very shallow ex- 
position. We may hold it true that without a 
saving knowledge of God and Christ man must 
perish everlastingly, without thereby determin- 
ing that the whole world before Christ is 
doomed to destruction. Belief in Christ as the 
one Redeemer, and in universality of redemp- 
tion through Him, necessitates the balancing 
thought of further enlightenment in the future 
state. The doctrine that without Christ man 
will perish everlastingly is not to be rejected 
on the ground that millions died before He 
came. Rather it must be held and supplemented 
with the necessary principles which Christianity 
implies. But the Creed, like the Gospel itself, 
is by its own implications, addressed to, and 
concerned with, those that hear it: those within 
the Church, and not those without. That isi to 
say, the application is to ourselves, and not to 
other people. Accordingly, while the Creed 
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affirms the general principle, “which faith except 
every one do keep whole and undefiled, without 
doubt he shall perish everlastingly,” meaning that 
there is no salvation in any other, yet the pro- 
blem how God will deal with inferior religions is 
simply left untouched. The practical application 
of the warning is obviously not directed to those 
who died before the Incarnation, or to the heathen 
now alive; but exclusively to those who, having 
heard and received this faith, can either keep or 
reject it. Thus while the principle is affirmed | 
that certain truths are essential to salvation, 
the practical purpose of the Creed is to utter 
a solemn reminder of responsibility to all who 
know the contents of the Christian religion. It 
is a mistake to suppose that the Creed is con- 
cerned with the abstract philosophy of redemption. 
It is really intensely practical: concerned with 
men and women in the Church: each is to apply 
to himself. And the warning is directed against 
a certain line of conduct, only too easy for 
human frivolity, namely, ‘culpable rejection of 
the known mind of God”. 

elt is, | suppose, said Dr. Pusey, “even 
greater contempt of God wilfully to reject what 


He declares to us than to do what He forbids 
us. For it is a more deliberate rejection.” * 


1“ Life,” vol. Iv. 
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2. The second warning clause relates to the 
doctrine of the Holy Trinity. It affirms that 
he who desires to be saved must thus, in the 
manner therein described, ‘think of the Trinity ”. 
He must hold this conception of God if he de- 
sires to be saved. And certainly every one who 
ultimately comes to be saved will hold the doc- 
trine of the Trinity. He cannot accept Christ as 
his Divine Redeemer without it. Nor can salva- 
tion permit the ultimate co-existence of contra- 
dictory conceptions of God. Nor can salvation 
be now received without a certain relation to 
Christ, which involves certain intellectual con- 
ceptions about Him and about God. 

3. The final warning clauses are those relating 
to the Incarnation. 


“Furthermore it is necessary to everlasting 
salvation that he also believe rightly [faithfully, 
fideliter| the Incarnation of our Lord Jesus 
Christ.” 


This statement is clearly founded on the Chris- 
tian principle that salvation involves faith in 
Christ; and that if we ask, faith in Him as 
what? the only true answer is as, literally, God’s 
Son; which involves the doctrine of the Incar- 
nation. A true relation to Christ as Redeemer 
is inseparable from belief in His Divinity. 
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It is of the utmost importance to a right under- 
standing of these clauses to remember that they 
contain general propositions and not particular 
applications. It is quite one thing to affirm the 
general proposition that ‘‘ they who do such things 
shall not inherit the Kingdom of God,” or ‘“ which 
faith, except every one keep whole and undefiled, 
without doubt he shall perish everlastingly ”. 
It is a very different thing indeed to make the 
individual application and to say, Arius shall 
perish everlastingly. This application is precisely 
what none may dare to make. The very em- 
phasis of the general proposition may be partly 
due to the fact that no man may make an indi- 
vidual application of it. It simply stands as a 
general warning of danger, to be applied by those 
who hear it to themselves. Hence there is not 
the same necessity for qualifying terms. Asa 
general principle the proposition itself is true that 
wilful rejection of known truth does mean to 
perish everlastingly. It is to exclude oneself 
from salvation. This is, as the Creed says, 
‘without doubt”. But the actual state of indi- 
vidual cases is another matter altogether. The 
conditions, the extenuations, the qualifications, are 
individual. They may individually differ. Just 
as the general proposition, “they who do such 
things shall not inherit the Kingdom of God,” 
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does not necessarily involve the disinheriting of 
individuals who have done such things, and is 
not inconsistent with their actually inheriting ; 
so it is with the general proposition of the Creed. 
It is the very nature of general propositions that 
they must, in their application to individual in- 
stances, be modified by circumstances. 

It has been truly said that when Dante 
applied the general proposition to individual 
instances, and named the persons whom he con- 
sidered to be lost, he did so without authority 
from the Church, and against its rules.! “The 
Church has its long list of saints : it has not in- 
serted ove name in any catalogue of the lost.” ? 


HH 


Now it is clear that the general principle in- 
volved in these warning clauses is the principle 
of responsibility for our beliefs. And the next 
inquiry, therefore, ought to be whether this 
principle is psychologically correct : whether in- 
tellectual responsibility is true to the constitution 
of human nature. 

Probably the modern mind will be prepared 
at once, within limits, to admit this principle. 
But, since the degree to which the fact of in- 
tellectual responsibility is realized will greatly 


* Pusey, ‘‘ Univ. Sermons,” p. 41. 2 [bid., p. 46. 
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affect our opinion of warning clauses, it is 
well worth while to dwell on the subject with 
care. 

Psychologists have much to tell us on the 
phenomena of attention. Attention, or con- 
centration of the mind upon things perceived, 
is clearly, in part, a question of the will. It is 
a moral quality. And for knowledge missed 
through inattention we are morally responsible. 
This must apply to religion:as it does to all 
things else. We can determine whether we will 
give religion the attention it deserves, or whether 
we will simply allow it to lie practically unheeded. 
We can determine whether we will study re- 
ligion or not. Now these determinations must 
clearly have the greatest effect on our religious 
beliefs. To this extent, therefore, we cannot 
escape responsibility. It is of the utmost import- 
ance, therefore, to remember that the attention 
given to religion depends on moral conditions. 

One moral cause of inattention is indifference. 
If we really do not care, if our interest lies some- 

where else, inattention is inevitable. Now, 
“Gf you want an absolute duffer in an investiga- 
tion,’ wrote Prof. Wm. James, ‘you must, after 
all, take the man who has no interest whatever 
in its results; he is the warranted incapable”. 
Truth never yields itself to the indifferent : least 
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of all in religion. But for his ignorance the 
man is in such case morally responsible. 

Again, if inattention be not due to indifference, 
it may be due to prejudice, to actual dislike. 
We are tempted to dismiss with impatience a 
doctrine for which we ourselves can find no use. 
This is of course perfectly natural. We value 
what appeals to us. But our valuations depend 
on our moral state. Our incapacity to appreciate 
is no test of truth. The doctrine of redemption 
can only appeal to those who are deeply con- 
scious of sin. Hence it has been truly said 
that it is a main function of Christianity to 
create the disposition to which its truths can 
appeal. It is impossible to study the history 
of belief without the painful certainty that re- 
jection of, or faulty attitude towards, religious 
truth has been constantly due to moral rather 
than to purely intellectual causes. The New 
Testament provides numerous illustrations. And 
those who have experienced the process of 
coming to believe what they once resented will 
not infrequently confess that there was a moral 
element in their unbelief. 

There is yet another cause for inattention, 
besides indifference and dislike ; there is presump- 
tion. Matured experience will often convince 
us that judgments upon religious truth are con- 
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stantly made on the assumption of a competence 
to pronounce without serious study, such as no 
one would tolerate in any other sphere of 
human knowledge. The spirit of misgiving, 
of self-distrust, of humility, are not among the 
virtues of the natural man. But presumption 
cannot be conducive to the acquisition of spiritual 
truth. And these again are defects of a moral 
kind. 

Accordingly, whenever any of these defects 
occur, an indifference which renders us careless, 
or a prejudice which disables us from apprecia- 
tion, or a presumption which renders us uncon- 
scious of our incompetence; then our attitude 
towards religious doctrine will be perverse, and 
therefore morally reprehensible. 


The tendency to regard religion as purely in- 
tellectual has created a strong reaction in modern 
thought to the opposite extreme. ‘‘ The tend- 
ency of recent philosophy and theology has been 
to magnify the office of the feeling and volitional 
factors of the religious consciousness, and to as- 
sign to thinking an altogether secondary rdle.”? 
This also is a one-sided estimate. Yet it con- 
tains, like the other, great elements of the 
truth. The fact is that the basis of religion 
“is not to be found in any one faculty or 


1 Galloway, “Principles of Religious Development,” p. 
132. 
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region of the mind, but in the mind as a whole. 
For a man brings his whole self to his religion, 
and an extended study of religious phenomena 
goes to show that no aspect of consciousness can 
be discarded as non-essential to the result.” * 
We may theoretically distinguish between the 
mind and the will, but in practice they act to- 
gether. And the power of the will to control or 
direct the mind’s attention is the ground for 
asserting that a man is responsible for what he 
believes. 


Remember, again, how superficial we average 
mortals are. To read accounts of the way 
in which men pass from one Communion to 
another is to be profoundly convinced that 
often these exchanges are morally indefensible. 
Sometimes it is certain that there was no 
loyalty to the Church forsaken. Sometimes the 
exchange was effected under the impulse of 
an unreasoning emotion ; sometimes with such 
rapidity as argues ill for permanence ; some- 
times from the most superficial of external attrac- 
tions, without any solid attempt to understand 
doctrinal differences, without any sense of the 
gravity of the issues involved. Resolved with 
amazing shallowness, perpetrated in perverseness 
and self-will, it is impossible not to see that the 


1 Galloway, ‘‘ Principles of Religious Development,” p. 
77: 


THE ATHANASIAN WARNINGS 27 


whole religious attitude is the product of personal 
defects. The conduct is such as no impartial 
judgment could approve. And for such moral 
defects men are undoubtedly responsible. 

We arrive at similar conclusions if we consider 
the nature of faith. For faith is a venture in 
the realm of the undemonstrated. It is a quality 
essentially moral. Faith in God and in immor- 
tality varies with our moral condition. It is a 
faculty which requires cultivation. And unless 
the faculties of the spirit are carefully cultivated, 
our power to distinguish truth from falsehood in 
religion must suffer accordingly. And for that 
defect we are morally responsible. And while 
it is true that at any given time a man can only 
treat a religious conception in a given way, it is 
also true that this treatment depends on his 
religious state, and his religious state upon his 
previous self-discipline, and for this self-discipline 
he isresponsible. Given that our character is what 
it is, we cannot help deciding in a certain way. 
But our character itself is the product of our 
past. It is we who have made it what it is. And 
for what we have made it we are responsible. 

Every line of thought which confirms the fact 
of our responsibility for what we believe, justifies 
the use of warnings as to the fearful dangers in- 
curred by culpable neglect of truth. And this is 
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substantially the intention of the Athanasian 
warning phrases. A passage may be quoted 
here from a book entitled ‘ Liberalism in Re- 
ligion” which, apart from certain details, admir- 
ably justifies the use of warning clauses. The 
subject with which the writer is concerned is the 
question, ‘‘does it matter what a man believes?” 
He observes in reply : 


“In what violent opposition to the spirit of the 
present day are the ‘damnatory clauses’ of the 
Athanasian Creed! How fierce and intolerant 
and false they sound in the ears of a languid 
superficial generation, which is too sensitive and 
too enlightened for any other creed than this— 
that it really does not very much matter what a 
man believes! I will admit that these ‘damna- 
tory clauses’ were the product of provincial 
rudeness ; that to the unknown author of them 
they represented a quality of meaning we happily 
realize but imperfectly ; that to ordinary hearers 
they impart unnecessary and improper alarm, and 
thus these clauses may render this creed unedi- 
fying in common worship—all this I am ready to 
allow. But I do say those same clauses, however 
objectionable their form, contain and proclaim a 
truth on which all creeds and systems of social 
well-being, good or bad, true or untrue, take 
their stand—that what we believe becomes the 
texture of our mind and the law of our conduct 
—in a word, settles our state; that a wrong be- 
lief, a mistaken belief, must put us upon a wrong 


\s 
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track, lead us to-a wrong place, and that, as dong 
as we havea wrong belief, our state and position 
must be wrong. I am amazed to find myself the 
apologist of phrases which I havealways trembled 
to use, and which are an offence by which many 
a brother has stumbled. As they are commonly 
understood, they convey ideas which now revolt 
the sensitive Christian mind, and force it to say, 
‘they cannot be true’. 

“And yet there is truth inthem. If I may 
say so, the nucleus of them is a truth. That 
nucleus may be held in a barbaric form. It 
may be that the form was that of which the 
unknown author only or mainly thought. But 
if ever the essential truth disguised by these 
clauses needed asserting, it isin days like these 
of stripling infidelity, when universal knowledge 
can be had from a newspaper and any man can 
be sceptical for a shilling. The more | think of 
it the more I see that these clauses deal with con- 
duct and the influence of belief upon conduct. 
For they speak about being ‘saved,’ they say 
that if certain things are not believed faithfully 
aman ‘cannot be saved’. In other words, they 
speak of certain moral and spiritual states, and 
they say those moral and spiritual states can only 
be gained in a certain way. Just as we say, 
it is impossible for a man to be a great scholar 
without work, impossible to be saved from ignor- 
ance without using the proper means; so these 
formidable phrases declare that a certain moral 
and spiritual state, which is described as being 

2 * 
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saved, can only be reached in a certain way, and 
that as long as a man does not take that way he 
cannot reach that destination. Why, in essence, 
it is only what is declared by every reformer, 
monitor, and moral teacher.” * 


Now in this many ways admirable passage the 
writer, as it seems, distinguishes between the 
form and the substance of the Athanasian warn- 
ings. Heaffirms that the form conveys an alarm 
to ordinary hearers which is ‘‘ unnecessary and im- 
proper”; that the form may be misleading, and 
therefore unsuitable to public recitation. But on 
the other side, he affirms as a solemn certainty 
that there are such things as necessary truths ; 
that to possess those truths is salvation, and to 
refuse them is to be excluded from the same; 
that moral and spiritual states can only be reached 
in a certain way; that this solemn certainty is 
substantially what the Athanasian warnings are 
designed to declare. Now what is the necessary 
inference from these lines of thought? Surely it 
is that if the Athanasian warnings are objection- 
able, the objection applies only to the form and not 
to the substance ; that some other warning clauses 
must be formulated to replace those if the Athan- 
asian clauses were withdrawn. ‘For,’ says the 
writer, ‘if ever the essential truth disguised by 


1 Page Roberts, “ Liberalism in Religion,” p. 77. 
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those clauses needed asserting, it is in days like 
these.” And if the clauses of that creed are ‘in 
violent opposition to the spirit of the present day,” 
it is not because of the excellence of that spirit. 
If they sound “fierce and intolerant and false” it 
is ‘in the ears of a languid superficial generation, 
which is too sensitive and too enlightened for any 
other creed than this—that it really does not very 
much matter what a man believes!” I submit 
that if this represents the facts of modern life it is 
the duty of those who would withdraw the Ath- 
anasian warnings to draw up other warnings 
in their places. For manifestly to leave a “ lan- 
guid and superficial generation” destitute of some 
invigorating and solemnizing words of warning 
on the consequence of forsaking necessary truth 
is to deprive them exactly of the very remedy 
which their languid superficiality requires. 


Ey: 


Our next duty is to compare these clauses with 
the Scripture : for the New Testament contains a 
considerable number of warning sentences ; anda 
comparison of Scriptura] warnings with those of 
the Creed is essential to any true judgment on 
the latter. If both should appear to be similar in 
character, the fact must form an important element 
in any just estimate of their worth. 
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We cannot forget that the use of the ana- 
thema is one of the practices of St. Paul :* 
“ Though we, or an angel from heaven should 


preach unto you any gospel other than that which 
we preached unto you, let him be anathema.” 


And, as if one utterance were insufficient, he 
enforces it by reiteration : 


‘‘ As we have said before, so say I now again, if 
any man preacheth unto you any gospel other than 
that which ye received, let him be anathema.” 


1. One of the most solemn warning clauses of 
the New Testament is,? 


“He that believeth on Him is not judged: he 
that believeth not hath been judged already, be- 
cause he hath not believed on the name of the 
only begotten Son of God.” 


Now what is it that these words affirm ?—since 
our very familiarity with them may blunt their 
message. They divide men into two divisions : 
those who are judged, and those who are saved. 
This division is self-determined. It depends on 
faith, The believer in the Son of God is not 
judged ; that is, he is saved. But the unbeliever 
is judged already ; that is, self-judged by the very 
fact of his unbelief. He is not saved. He is, 


VGal. 1. 8; of 1 Cor xvi oe. 
2St. John 11. 18, 
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as Bishop Westcott explains, “separated from 
Christ because he hath not believed in the reve- 
lation made in the person of Him Who alone 
can save’. He has separated himself from the 
only One who can save him. 

That is the doctrine asserted. But what if a 
critic were to complain that the passage in its 
prima facie meaning is narrow, unjust, intolerant ; 
that not a single word is introduced to qualify 
this Scripture judgment on unbelief; that not 
a solitary hint of forgiveness for the same is 
breathed, nor of the possibility of change on 
maturer reflection; that nothing is said of in- 
vincible prejudice; that the question whether 
there was in a given instance an inadequate 
presentation of the truth is never even sug- 
gested? What if the critic bids us remember 
that the passage is concerned with intellectual 
assent to propositions on the personality of 
our Lord? And what if, with the concrete 
example before his mind of a Unitarian friend, 
for whose virtues he has profound regard, 
and with whom he would willingly exchange 
places at the last day, he should therefore 
urge that this passage is too sweeping, too un- 
compromising, and does not take into account 
the real facts of life? What answer should we 
make to him? What if the critic should say, as 
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a critic has said of another passage, that the spirit 
of Christian intolerance has here been substituted 
for the spirit of Christ ? 

(1) I imagine that in reply we should call atten- 
tion first to the fact that instruction by paradox 
was our Lord’s habitual method. He certainly 
did deliberately isolate one aspect of the truth 
from others, and gave to the isolated aspect the 
most forcible expression. And if the explanation 
commonly given of this procedure be correct, that 
it was designed to arrest our attention, to make 
us think, to force us out of our conventionalism 
and superficial acquiescence, we must at any rate 
admit the need. 

(2) And this leads us to the second part of the 
reply which I imagine we should make, namely, 
that this passage on the condemnation of unbelief 
must be supplemented by other evangelical 
utterances. 

But why are these principles of exposition 
inapplicable to the warnings of the Creed ? 

2. Another warning clause in the New Testa- 
ment is the Galatian warning placed at the end 
of the long catalogue of works of the flesh : “ They 
which practise such things shall not inherit the 
Kingdom of God”! The catalogue includes 
not only coarser sins, but “ enmities, strife, 


lGal. v. 21. 
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d 


jealousies, wrath, factious divisions, heresies”. 
Now this Pauline warning sentence is quite un- 
qualified. There is not a word to balance or 
explain, not a syllable about the possibility of 
conversion, penitence, forgiveness. Here, for in- 
stance, is a recent comment upon the passage : 


“Of such things a Christian Apostle can but 
declare that the practice of them must shut men 
out from any share in the blessings of God’s true 
order, here or hereafter.”* That is certainly the 
indisputable meaning of the passage. Such 


works are ‘utterly opposed to the righteous- 
ness of God and exclude from the kingdom ”.’ 


Here, then, the perpetrators of such things seem 
hopelessly excluded. But yet no man believes 
them to be hopelessly excluded. Every Christian 
reader understands the sentence with a mental 
reservation. They who practise such things 
shall not inherit, unless they, by grace, abandon 
these works and repent. We do not compel 
the words to deliver no meaning beyond their 
grammatical sense. At least we supplement 
the thought which they convey with other 
thoughts which they do not convey, and which, 
nevertheless, the fullness of Christian truth 
requires. 


1 A. W. Robinson, “‘Commentary on Galatians,” p. 85. 
2 Drummond, p. 237. 
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3. A third warning occurs in the passage, 
“He that believeth on the Son hath eternal 
life ; but he that obeyeth not [margin, or believeth 
not] the Son shall not see life, but the wrath of 
God abideth on him”’.’ 

Now here it is obvious to say, ‘‘howshall they 
believe in Him of whom they have not heard?” 
Bishop Westcott’s comment was, “nothing is 
said of those who have no opportunity of coming 
to the true knowledge of Christ”. Precisely so. 
But the passage itself does not say this. To say 
this is to supplement its assertion with a balancing 
aspect of the truth. It may be said that common 
sense requires it. But the same holds good of 
the warning clauses of the Creed. 

4. Think again of the warning clauses which 
conclude the Revelation of St. John: 

“Tf any man shall take away from the words 
of the book of this prophecy, God shall take 
away his part from the tree of life, and out of the 
book of life.”? 

Who can doubt the real animus of these words, 
the conception in the writer’s mind? Which of 
us has not stood bewildered, perhaps awestruck, 
before them? A curse is here imposed on any 
who falsify the Revelation. 


‘The words,” says the Bishop of Ripon, “are 
1St. John 11. 36. 2 Rev. XXII. 19. 
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a solemn protest against the spirit which handles 
rashly or deceitfully the word of God; which 
adds its own thoughts, or makes its wishes the 
parent of its interpretations; which dilutes the 
force of its warnings, or impoverishes the fullness 
of its promises.” ? 


A solemn protest indeed; but also an exceed- 
ing definite declaration that the attitude towards 
revealed truth which it denounces involves the 
offender in exclusion from the tree of life, and 
from the city of God. The penalty described 
is unspeakably terrible. It is vastly more than a 
solemn protest. It is a protest which entails a 
penalty. And that penalty the greatest a human 
being can bear. 

Luther censures these last warnings of the 
Revelation of St. John. He considers the sen- 
tence toosevere. “ Bleek is of opinion that Luther 
was not entirely wrong in taking offence at the 
words. De Wette also thinks the threat too 
harsh.” ? <A recent writer says that the passage 
“declares that any rebellious rejection of the 
divinely revealed doctrines of this book will 
incur rejection from God ”. 


“Can we,” continues the writer, ‘ discover 


1 Ellicott’s ‘‘Commentary,” vol. 11, p. 636. 
2 See Lange, “ Commentary on the Revelation,” p. 398. 
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reasons for a sentence so severe? Certainly,” 
he replies, ‘‘we can.”* Among them he places 
the following : 


“The book is a declaration of doctrine: of 
doctrines on which souls live and grow and 
thrive ; and therefore it isa very serious thing to 
meddle therewith. By contrary teaching men 
may be led astray and ruined for time and for 
eternity.”* Accordingly, his conclusion is: “So 
far, then, from thinking the sentence even 
seemingly severe, we deem it one of the clearest 
proofs of Divine kindness and care that He has 
thrown the guard of so solemn a sanction around 
words which are meant for our guidance through 
this life to that which is to come”. 


This was published in 1890. 
Dr. Swete’s comment on the words is similar : 


‘“Consciously, to rob this Book of any part of 
its essential teaching is to: rob oneself of the bliss 
which it promises ; to add to its teaching is to 
incur the visitations which it threatens. For 
either act, if deliberate, proclaims a will which 
is out of harmony with the will of God and with 
His ordering of the world; and the rebellious 
will, while it continues such, cannot receive the 
things of the spirit of God here or hereafter. 
The warning is addressed to Christians who by 


* Plummer and others in “ Pulpit Commentary,” p. 551. 
a Wbid., Ds 552% 
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their attitude towards this Book show themselves 
to be unworthy of their inheritance.” ? 

But observe, here again, that in this exposition 
that ‘the rebellious will, whzle zt continues such, 
cannot receive the things of the spirit of God here 
or hereafter,” the proviso, “while it continues 
such,” although of course most true, most neces- 
sary, forms no part of the original passage. It 
is supplemented from the principles of the Chris- 
tian Revelation. 

5. Another warning clause of Scripture is the 
tremendous passage in the Hebrews : 


“For as touching those who were once en- 
lightened and tasted of the heavenly gift, and were 
made partakers of the Holy Ghost, and tasted the 
good word of God, and the powers of the age to 
come, and then fell away, it is impossible to renew 
them again unto repentance.” ” 

Two points in this solemn passage seem suff- 
ciently clear: that the persons contemplated 
are first, such as have experienced the regenerat- 
ing power of the Incarnation ; and secondly, after 
such experience have apostatized into unbelief or 
indifference. Now comes the awful conclusion : 
of such persons regenerate but apostate “‘it is 
impossible to renew them again unto repentance ”. 
Impossible, d8vvarov. A Latin rendering gives 


1Dr. Swete on Apocalypse. 4 Hebi (Vi. 14; 
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difficile. Upon which Alford observes: ‘‘ The 
readers of this commentary will not need remind- 
ing that no such sense can be for a moment tole- 
rated”. The case contemplated is, he thinks, 
advanced spiritual life followed by deliberate 
apostasy. But the “advanced” and the “de- 
liberate” are not contained in the sacred writer's 
words. Of such a case, however, Alford asks : 
‘‘ How is it possible to renew them to repentance ? 
It is simply impossible from the very nature 
of the case.” There is simply declared as an 
axiom the impossibility “of a renewal to re- 
pentance of those who have passed through, and 
rejected for themselves, God’s appointed means 
of renewal”. 

Prof. Bruce asked: ‘Is the assertion to be 
taken strictly ? and, so taken, is it true?”* To 
the former question he answered yes. To the 
latter, ‘possibly the writer puts too severe a con- 
struction on the facts”. To this he added: 


‘‘ Bible writers often state in unqualified terms 
as an absolute truth what is in reality only an 
affair of tendency.”? ‘‘ Translated into a state- 
ment of tendency, the doctrine taught is this: 
every fall involves a risk of apostasy, and the 
higher the experience fallen from, the greater the 
risk. The deeper religion has gone into a man 


'Bruce,, “Bp. Heb.,” py 28 2 Ibid., p. 213. 
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at the commencement of the Christian course, the 
less hopeful his condition if he lapse.” ? 

Now whatever be thought of this exposition it 
greatly qualifies the original words by the intro- 
duction of thoughts which are certainly not stated 
therein. Those who treat the Bible with such 
freedom ought to be prepared to add qualifying 
truths to the Creed. 

Luther’s remarks on the passage are con- 
spicuous for penetration audaciously expressed : 


“It absolutely refuses repentance to post- 
baptismal sin. It says that Esau sought repent- 
ance and never foundit. This appears to contra- 
dict all the Gospels and all the Epistles of St. Paul. 
And whatever efforts be made to reconcile them, 
these words are so plain that I doubt they can 
succeed.” ” 

The Bishop of Birmingham considers that the 
Church has stamped this Epistle as canonical “ on 
the understanding that one particular passage is 
not to be allowed its natural force”. That 
passage is the present, on which Bishop Gore 
observes : 


“Our critical judgment tells us that these 
words, taken by themselves, deny what the 


* Brace, “Ep. Heb.,” p. 213. 
2Quoted in Ménégoz, “La Théologie de |’Epitre aux 
Hebreux,” p. 73 %. 
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Christian Church has refused to deny—the pos- 
sibility of repentance and renewal for even the 
worst of sinners. The Church has given us 
this magnificent Epistle with these words in it, 
and refuses to allow us with her authority to give 
them all their natural force. The Epistle stands 
with her authority, and the words are explained 
in accordance with the general sense of Scrip- 
fire. 


Now I do not say that the interpretation here 
given to the passage in Hebrews will necessarily 
carry conviction. Every one knows there are 
other interpretations. But I dosay unhesitatingly, 
that precisely this form of argument is as valid 
for the warning clauses of the Creed as it is for 
those of the Scripture. We may even take the 
very words of the Bishop’s explanation, merely 
substituting the word ‘“‘Creed” for “ Scripture ”. 


“Our critical judgment tells us that those 
words” [of the Creed] ‘taken by themselves, 
deny what the Christian Church has refused to 
deny. . . . The Church has given us this magni- 
ficent Creed with these words in it, and refuses 
to allow us with her authority to give them all 
their natural force. The Creed stands with her 
authority, and the words are explained in accord- 
ance with the general sense of Scripture.” 


1QOn “ Matrimony and Divorce,” “ Birmingham Diocesan 
Magazine,” October, 1g1o. 
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6. Again, on the subject of Christian eschato- 
logy, it is common in modern thought to find it 
asserted that the emphatic statements of our Lord 
on the permanent exclusion of evil persons from 
the presence of God—such words, for instance, as 
the following : “‘ Then shall He say also unto them 
on the left hand, Depart from Me, ye cursed, 
into the eternal fire which is prepared for the 
devil and his angels”; ‘And these shall go 
away into eternal punishment : but the righteous 
into eternal life”’—are to be balanced and 
qualified by the suggestions of universalism im- 
plied in the principles of the Epistle to the 
Romans ; so that universalism may be held not- 
withstanding those utterances of Christ. 

Now without expressing any opinion either way 
on the validity of this widely prevalent method 
of exposition, I do maintain that its advocates 
ought to have no difficulty with the warning 
clauses of the Athanasian Creed. It cannot be 
less legitimate to apply those methods of ex- 
position to the Creed than it is to the Scripture. 
If it does no violence to Scripture neither does 
it to the Creed. 

7. Again, there is the warning clause in the 
appendix to St. Mark: ‘He that believeth not 
shall be condemned ”. 


1St. Matt. xxv, 41, 46. 
3 
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Assuming that this sentence substantially re- 
presents the mind of Christ, an assumption quite 
consistent with full recognition of the critical 
problems which the text presents, let us see how 
expositors explain it. Jesus, says Lange, “has 
made the damnation depend upon a positive 
personal disbelief, or rejection of the Gospel”. 

Restricting and qualifying thoughts are uni- 
versally added to the unbalanced statement of the 
text. ‘By the very force of the words,” wrote 
Pusey, ‘“‘no one is included of all those genera- 
tions who lived before Christ came, or whom the 
Gospel has not individually reached.” 


“But what of those to whom the Gospel was 
preached and yet they did not receive it? To 
ask the question seems to answer it. If any one 
thinks of the variety of human minds, their in- 
worked prejudices, the power of transmitted error, 
the startling novelty to a Greek philosopher of 
the creation of the world, or of the resurrection 
of the flesh, who would think that our Lord’s 
words, ‘ he that believeth not shall be condemned,’ 
applied to all the philosophers on Mars’ hill, 
except the few who clave to St. Paul. .. . But 
if this was so when St. Paul was the preacher, how 
much more, if such as we cannot so present the 
truth to people's souls so as to win them, must we 
not think that the fault may very probably be as 
much ours as theirs?” ? 


1“ University Sermons,” 1864, p. 37- 2 [bid., p. 39. 
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Now here are introduced, to balance and justify 
a Scripture warning, the cases of involuntary 
ignorance and invincible prejudice to which it is 
confidently asserted the clause in question does 
not apply. Pusey went further still in qualifying 
this Marcan Appendix. Ifmencome to God with 
their best, if the heart be right, even though the 
intellectual conviction and sense of assurance be 
imperfect, if there be eagerness to cling to Him 
though mingled with inaccuracy of conception ; 


‘“‘ As to such cases,” wrote Pusey, “I could not 
even imagine a doubt that they would be accepted, 
since they are supposed to come to Him with 
their best. Sin being in the will, one could not 
doubt as to those whose will is supposed to be 
right. He has said, ‘ Whoso cometh unto Me, 
I will in no wise cast out’. One could not doubt 
of His receiving those who with an honest and 
true heart came to Him, however imperfect their 
convictions. For myself I do not doubt that 
Divine mercy will be extended very far beyond 
these limits. . . . I do xo¢ believe that all un- 
belief is distinctly and hopelessly condemned. In 
any case, | believe that with regard to individuals, 
the ground of rejection will lie, not in the outward 
fact of unbelief, whether in the Gospel as a whole, 
or in truths which form an integral part of the 
Gospel, but in the heart and in some perversity 
of will, of which God alone is the Judge.” 

But then, adds Pusey, ‘‘ since our Lord’s words, 
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‘He that believeth not shall be condemned,’ are 
the words of our Judge, and must abide in their 
everlasting truth, yet we doubt not that He will, 
perhaps to a multitude which no man can number, 
own as His redeemed those who knew Him not 
as their Redeemer, why is it to be a ground of 
exception to the warning words of the Athanasian 
Creed, which are simply an application of them, 
that they lay down a general law in absolute 
words, leaving all individual cases to be decided 
by our Judge's Omniscience and Almighty 
Love?”? 


Pusey therefore desired interpreters of the 
words, “he that believeth not shall be con- 
demned,” to consider what explanation those 
words, in common with many other general de- 
clarations of Scripture, must receive, when indi- 
vidually applied, if we are not to understand that 
the words declare that every individual would 
perish to whom the Gospel is preached and who 
does not accept it. And Pusey affirmed unhesi- 
tatingly that those who draw up such an explana- 
tion of the text will have no difficulty in adapting 
that explanation to the Athanasian Creed.’ 

This series of Scriptural warning sentences in- 
volves important principles. The New Testa- 
ment utilizes without hesitation the method of 


1“ University Sermons,” Appendix, p. 73. 
a /bid.| Pp. 73. 
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absolute statements, of unqualified expressions, as 
to the consequences of unbelief. Now, 


“Tt is,” wrote Prof. Mozley, ‘an acknowledged 
principle in the interpretation of the damnatory 
language of Scripture regarding unbelief, that it 
is to be understood wth conditions ; and the 
same rule of interpretation applies to the damna- 
tory clauses of the Athanasian Creed.”? 


The omission of the qualifying terms is one 
of the common expedients of speech. Christ 
Himself constantly employed it: so did His 
apostles. The intention in this expedient of 
speech is that the conditions should be supplied. 
The non-natural interpretation is that which fails 
to supply these conditions. Dr. Mozley pointed 
out that the literal grammatical interpretation of 
such injunctions as, “give to him that asketh 
thee,” “resist not evil,” “pray without ceasing,” 
is the non-natural treatment. ‘It is non-natural 
because it is not a carrying out of the zxtention 
‘of language, but a thwarting of that intention.”? 
“The Athanasian Creed uses a universal formula 
of condemnation. But to take this formula 
as excluding all conditions in the application 
of it is to commit exactly the same mistake 


1“ Lectures and other Theological Papers,” p. 194. 
2 [bid., Px T95- 


38 THE ATHANASIAN WARNINGS 


in the interpretation of it that we should commit 
in insisting on the literal interpretation of ‘swear 
not at all,’ or ‘pray without ceasing,’ or any other 
summary dictum of instruction. The formula is 
not intended for this strain upon it, and such 
strain would be in real truth a mere non-natural 
interpretation of it.” 

What then we have to require is that the prin- 
ciples of interpretation invariably applied to the 
universal statements of the New ‘Testament 
should be extended to those of the Creed. 

People insist on the prima facie meaning of 
the Creed as they certainly do not in case of the 
Scripture. If the same treatment sometimes 
applied to the warning clauses of the Creed were 
applied to those of the Scripture, we should be 
logically required to cancel altogether certain 
sayings of the New Testament. I can see no 
justification for employing one method with the 
Gospels and another with the Creed. The same 
method should be applied to neither or else to 
both. 

Let me now deal with various objections in 
detail. 

(1) It is said that this method of balancing the 
Creed by qualifying considerations is a method 
which only a somewhat subtle and trained theo- 
logian can appreciate and apply. Whether that 
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be true or not, it must be remembered that, subtle 
or not, the application of this method to Scripture 
is a matter of course, and an exegetical necessity. 
Expositors employ really very subtle and ingen- 
ious methods for balancing one isolated saying 
of the New Testament with another. They 
interpolate, without hesitation, and very rightly, 
numerous qualifying thoughts into a paradox 
uttered by our Lord. It is surely somewhat 
strange, after this unrestricted use of the method 
of supplementing a paradox with unspoken truths, 
to fix an arbitrary barrier against its use in similar 
statements of the Creed. 

(2) Again, it is said of these clauses that 
“they compromise the character of God”.  IEf 
unbalanced with other aspects of the truth, so 
they do. But so does the Scripture sentence, 
“he that believeth not is condemned already 
because he hath not believed” : that is, if it be 
similarly treated. So far as the isolated state- 
ments go, both of them compromise the character 
of God. Rightly interpreted, neither of them do. 

(3) So again the objection that ‘“‘ when we say 
the Athanasian Creed we make a strong assertion 
and then try to explain it away” is just as appli- 
cable to the paradoxes of Christ. It is really an 
argument against all emphatic affirmations of 
one aspect of the truth. It would condemn 
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many sayings of our Lord, and of His Apostles. 
No doubt the process of explanation by addition 
of balancing truths is always open to the charge 
of being equivalent to explaining away. But no 
mind accustomed to theological distinctions can 
think the present case an instance of such a fallacy, 
To add an explanatory note to the effect that 
“nothing in this Creed is to be understood as 
condemning those who by involuntary ignorance 
or invincible prejudice are hindered from accept- 
ing the faith therein declared” is not at all to ex- 
plainaway. Itaffirmsa very solemn and tremend- 
ous truth apart from the excepted instances. It 
does not “virtually cancel” these clauses in the 
very least. Tosay that it would be more consis- 
tent to omit the clauses in question, than to explain 
them in this manner, is to forget that, as a matter 
of fact, explanatory notes of this kind are precisely 
what we all mentally append to such a Scrip- 
ture sentence as “‘he that believeth not is con- 
demned already, because he hath not believed,” 
or “he that believeth not shall be condemned”. 
If Bishop Westcott, when he appended to the 
text, ‘he that believeth not the Son shall not see 
life, but the wrath of God abideth on him,” the 
comment, “nothing is said of those who have no 
opportunity of coming to Christ,” was explaining 
and not explaining away, then to add to the 
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Creed the note that “nothing in this Creed is to 
be understood: as condemning those who by in- 
voluntary ignorance or invincible prejudice are 
hindered from accepting the faith therein de- 
clared,” is also explaining and not explaining 
away. 

(4) The selection of Scripture passages here 
discussed leads us to realize how very consider- 
able a place warning clauses occupy in the New 
Testament. They are much more frequent than — 
is sometimes recognized. They do not always 
obtain the attention they deserve. It is not true 
to say that they are more or less transitory or 
exceptional. They represent an aspect of Chris- 
tianity quite as real and as permanent as any 
other. The fact is that there are two main moral 
aspects of New Testament teaching ; the aspect 
of severity and the aspect of graciousness. If, 
therefore, Christianity is to be faithfully and ade- 
quately represented by the Church, there must 
be a reproduction of both these two elements. 
The element of severity cannot be left out. 
The Church’s presentation of the Faith must 
contain warning clauses. 

The principle of warning clauses is indisput- 
ably Christian. They “have their root deeper 
than in the Athanasian Creed; and when we 
come to extract them, we shall find that the 
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process of extrication will involve more unsettle- 
ment and tearing up than was anticipated ”.* 

(5) It must also be remembered that, however 
much we may rightly qualify one Gospel saying 
by the principles contained in another, such 
qualifying treatment does not suppress the essen- 
tial truth which the former saying was intended 
to convey. After all extenuations and reserva- 
tions have been set beside it to balance what it 
says, still the essential statement remains, with 
a severity of which it cannot be divested, that 
“he that believeth not is condemned already, 
because he hath not believed ”. 

(6) If it be said that the words of the Creed 
are more unqualified than the words of Scripture ; 
since in Scripture words of severity and words of 
mercy are placed side by side, whereas they are 
not so placed in the Creed ; this statement itself 
appears to me to require further qualification.” 
In Scripture there are, of course, the words of 
warning and the words of reassurance. They 
coexist within the same volume. But it is not 
true that they invariably coexist side by side, in 
the same passage, or in the same utterance. 
There is no reason to suppose that our Lord 


*Mozley, “ Lectures and Theological Papers,” p. 186. 
2 Cf. Douglas Macleane, “ Battle round a Creed”. 
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invariably in His teaching balanced one aspect 
with the other. Nor do we, in reading the 
lessons in Church, hesitate to leave the words of 
warning unbalanced at the time by words of re- 
assurance. Nor is it quite fair to say that in the 
Creed the words of warning are left altogether 
unqualified. For the same Creed says that Christ 
‘suffered for our salvation ”. 

(7) I know it is said that “ we cannot read the 
verses as we are taught to read passages of 
Scripture which represent different aspects of a 
truth, being careful so to expound one passage 
that it is not repugnant to another”. All I can 
say is that if we cannot, then we must object to 
the statement in the Nicene Creed that our Lord 
is of one substance with the Father. For what- 
ever may be said in favour of that famous term 
no theologian ever supposed that it equally re- 
presented the different aspects of the truth, or did 
not require balancing by the doctrine of person- 
ality. 

(8) It is objected also that unqualified state- 
ments are permissible in Scripture, but not in a 
Creed which professes to interpret Scripture. A 
Creed ought not to require us to supplement its 
unqualified assertions. It ought to express its 
qualifications and not to leave us to supply them. 

This is an objection of ana prioricharacter. It 
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involves an ideal of what a Creed should be. 
But the question for Churchmen is whether this 
ideal has been that of the Church. If it be true 
that the whole ideal here propounded (of a Creed 
as a series of statements so qualified and balanced 
as to exclude misapprehension) is a purely modern 
one, then it may certainly be held in view in any 
future dogmatic formula which the Church may 
produce. It does not follow that a Creed sanc- 
tioned by age or by use should be therefore set 
aside. 

(9) It is sometimes again demanded that “the 
statements of a Creed should summarize with the 
utmost exactness and delicacy of balance the 
whole counsel of God with respect to a particular 
point’. One can only ask in wonder where is 
the Creed which satisfies this requirement? Cer- 
tainly it is not the so-called Nicene, nor the so- 
called Apostles’ Creed. The Athanasian Creed 
approximates to this standard far more nearly 
than either of the other great formularies. But 
the demand exacts an achievement beyond the 
possibilities of human skill. No formulary of 
man’s devising can in brief compass “ summarize 
with the utmost exactness and delicacy of balance 
the whole counsel of God” on any single mystery 
of the Faith. Only let those who make the de- 
mand make also the attempt to fulfil it. It is 


THE ATHANASIAN WARNINGS 45 


nothing less than to require the fullness of a 
theological treatise within the limit of a few brief 
sentences. Ofcourse there are degrees of approxi- 
mation to an ideal. But it seems to mea singu- 
larly dangerous argument which includes in the 
same condemnation every Creed which the 
Church possesses. 

(10) It is objected again that our explanatory 
use of the Creed is unreal: since we do not ac- 
cept the clauses in their literal and grammatical 
sense. But if such assent as we give to the 
Creed is unreal, then is our assent to the warning 
clauses of the New Testament also unreal. For 
it is absolutely certain that we do not take those 
Scripture sentences in their plainest and most 
literal sense. There is nobody in the Church 
of England who does. It is impossible that 
we should. They are not constructed upon a 
principle that admits it. They are linguistic 
usages which in their very nature imply and 
demand supplementing. There is no unreality 
whatever in this treatment of Scripture. Neither 
is there in similar treatment of similar utterances 
in the Creed. 

And hence the similar objection that explan- 
atory notes upon the warning clauses sanction 
a mode of interpretation which, if applied to 
other parts of the Creeds, would sap the founda- 
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tions of all religious profession, seems equally un-_ 
convincing, because this objection would apply 
to explanatory notes on the paradoxes of Scrip- 
ture. It is undeniable that Scripture texts are 
interpreted in two different ways: some are taken 
literally and unqualified ; others are qualified and 
balanced. And if this difference of interpretation, 
necessitated by the different character of the 
language, does not sap the foundations of all 
religious profession, neither need it do so in the 
Creed. The fact is that the warning clauses are 
general affirmations; and therefore distinct in 
character from the particular affirmations of a 
doctrine as to what God is or what He has done. 
The distinction, for example, between the general 
affirmation that it is necessary to everlasting sal- 
vation that a man believe rightly the Incarnation, 
and the particular affirmation that the right 
faith is that we believe and confess that our 
Lord Jesus Christ is God and man, is a distinc- 
tion obvious enough. It is impossible to apply 
the same canons of interpretation to language 
quite different in principle ; different, that is, not 
merely in what it affirms, but in its manner of 
affirming it. 

To those who urge that the warning clauses 
of the Athanasian Creed are used in an unreal 
sense, Bishop Gore replies : 
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“YT do not admit this. They are used in a 
real sense, though it may require balancing and 
guarding. I believe the clause, ‘ which faith ex- 
cept every one do keep whole and undefiled, 
without doubt he shall perish everlastingly,’ 
in exactly the same sense as I believe similar 
general propositions about moral offenders. It 
needs guarding by the recognition that many 
men commit a sin, whether of rejecting the truth 
or of theft, in external fact without being really 
guilty of it. Guilt involves a certain state of 
will. The sin does not lie in the act or word, 
but in the wz// behind the act. A man is only 
a thief (in the eye of God) if he knows he is steal- 
ing, or a rejector of Christ’s truth if he is wzdfudly 
rejecting. But I believe to reject the Divine 
claim of Truth is as real a sin and as truly brings 
death to the soul, and separates as necessarily 
from eternal life, as committing adultery. I am 
sure that if I myself, or one circumstanced as | 
am, were to reject the doctrine of the Trinity or 
the Incarnation, I should without doubt perish 
everlastingly ; and this means that all men who 
are really guilty of this sin (i.e. who reject not 
merely ‘materially’ or in outward fact, but 
‘formally’ or in spirit) will perish in the same 
way. Those who have none of the temper of 
rejection, of course do not ‘reject’ in the moral 
sense of the term. ‘God,’ says Hooker, ‘ is said 
to respect adverbs more than verbs.’ ‘Their 
ignorant fear and love God who inspires it will 
accept. For them the waiting state will be a 
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period of illumination. The formulators of the 
Creed, as Charles Kingsley loved to point out, 
believed in the intermediate state with intense 
reality. And it is literally true that no one will 
enter into the final state of salvation without a 
right knowledge as well asa right will. He will 
‘think of the Trinity’ rightly. The Creed (and 
for this we owe it a great deal of gratitude) em- 
phasizes coincidence in the last resort of right 
conduct and right intelligence. ‘They that have 
done good shall go into life everlasting, and they 
that have done evil into everlasting fire.’” ? 


IV. 


Then, again, the warning clauses should be 
considered in relation to the Church from which 
we receive them. 

Much has been written on the animus of the 
original composer of these sentences. It has 
been said that they are “savage” words ; that they 
may “‘express some peculiar outburst of triumph 
over a theological enemy,” penned by one who 
considered that ferocious anathema was the best 
vindication of his own suspected orthodoxy ; that 
they awakened no horror in those who had no 
scruple in burning alive the very persons whom 
these clauses were supposed to condemn. This 


1«The Clergy and the Creeds,” by Charles Gore, 1887, 
Pp. 22, 23. 
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opinion has been popularized in rhetorical de- 
scriptions of these sentences as betraying the 
fierce vindictive temper of the intolerant mediz- 
valist who took a savage delight in the exclu- 
sion of heretics from Heaven, and even held that 
contemplation of the sufferings of the lost would 
enhance the joys of the redeemed. The words 
in which this view has been described may differ, 
but the substance is the same. I cannot help 
thinking them misleading on several grounds. 

1. To begin with, since the author of the 
Creed is quite unknown, it would be only prudent 
to exercise caution in describing his motives. 
The assertion that the composer, whoever he 
was, was probably ferociously vindicating his 
own suspected orthodoxy, is simply the ground- 
less assertion of a lively imagination. Un- 
doubtedly, the medizeval mind did not experience 
that sensitive horror at the thought of the loss of 
a human soul which prevails to-day. It certainly 
did commit itself in cases to the awful theory that 
the contemplation of hell would ‘increase the 
gladness of heaven. But even this appalling 
view did not imply what modern criticism some- 
times supposes. What was really meant was 
that the knowledge of the triumph of God over 
evil powers would increase the thankfulness of 
the saved. And, further, it is most uncritical to 
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judge an age from isolated features of its thought. 
Such procedure may be made to prove almost 
anything. As Frederick Denison Maurice truly 
said : 

“The question is not... whether a man 
who deemed it right, as the writer of this Creed 
probably did, to visit heretics, when he had the 
Opportunity, with temporal death, is not likely to 
have meant all that was most dreadful when he 
spoke of everlasting death. Let that question 
be decided as it may, by those who think they 
have any historical data for settling it, or who 
deem it sound criticism to deduce an inference 
from one particular tendency of a time without 
taking its other tendencies into account.” ? 


That is most necessary to remember. For 
together with this indisputable strain of severity 
there coexisted a counter-balancing spirit of 
tenderness, at least in nobler minds, towards 
men afflicted by erroneous teaching. 

St. Augustine is unquestionably typical of the 
dominant mediaeval views. And nothing can 
exceed the Christian sympathy of his recognition 
of the difficulties which beset the intellect in 
ascertaining truth. 


“Let those be fierce towards you,” wrote 
St. Augustine to the Oriental Dualists who had 


* “Contemporary Review,” 1870, p. 484. 
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deluded his youth, “let those be fierce towards 
you, who know not with how great toil truth is 
found, with what difficulty errors are avoided. 
Let those be fierce towards you, who . . . know 
not with how great difficulty the eye of the inner 
man is healed, so that it can behold its sun—the 
‘sun of righteousness, the ‘true light which 
lighteneth every man that cometh into the world’. 
Let those be fierce towards you, who know not 
with what sighs and groans men attain, in any 
even so small a degree, to understand God. 
Lastly, let those be fierce against you, who were 
never deceived by the like error whereby they 
see you deceived.” * 


Such language may come upon the reader 
with a sense of surprise: he may not quite see 
how to reconcile it with the other strain ; unless 
it occurs to him that Scripture itself contains a 
similar antithesis. At any rate, surprising or not, 
there it was before the minds of many who received 
the Creed. 

And then it must never be left out of sight 
that these strains of warning existed among 
men who believed profoundly in a purgatorial 
state, where many of the ignorances and errors 
of the earth would be rectified. If men have lost 
that balancing doctrine of the intermediate con- 
dition, the words of warning must convey a 


1« Contr. Ep. Manich.,” ch. 11. 
4 * 
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narrowness which they did not have in the inten- 
tion of the medizevalist. 

2. But even were it otherwise, still this objection 
is misleading. It misses the central point. For 
supposing that the animus of the unknown com- 
piler of the warning clauses was savage, intolerant, 
vindictive; it really does not concern ourselves. 
The animus tmponentis is that of the Church* and 
not that of the individual. It may constantly 
happen that the Church accepts a phrase not 
exactly in the sense of the individual who origin- 
ated it. In saying that the axzmus tmponentts is 
that of the Church we ought to refuse to be led 
aside into discussions on the difference between a 
Creed imposed by a Council and one that is not. 
It is sufficient to remember that all Creeds ulti- 
mately depend on the Church’s assent, in whatever 
way that assent is given; and that the Creed in 
question has been practically assented to by the 
devotional use of it in the West over an enormous 
period ; and that the assent of the East to the 
general principle of the warning clauses has, I 
believe, never been disputed. That is to say, 
that assent to the doctrines of the Trinity, and 
the Divinity and Incarnation of the Son of God, 
is considered essential to salvation throughout 


1 Cf. Mozley, “ Lectures,” pp. 196, 199. 
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every ancient Church in the world. Thus if I 
accept the warning clauses I do not concern my- 
self with the intention of some unknown intolerant 
medizevalist ; nor with the extreme theories of cer- 
tain individual theologians which the Church has 
never endorsed. All that concerns me is the in- 
tention of the Church itself in identifying itself 
with these words. And if it be objected that it is 
not the Church universal which accepts this 
Creed but only the Church of the West, I would 
reply that the Church universal accepts the prin- 
ciple of the warning clauses; and that I see no 
reason to explain them in a sense which the 
Eastern Churches would reject; and moreover, 
and this above all, the Church which offers us 
these words offers us the Scriptures as well. 
Now it is perfectly certain that when the Church 
gives us the Scripture and the Creed, it intends 
us to understand them both in harmony, and not 
in discord. Any interpretation of these clauses 
which makes the Church contradict its own prin- 
ciples must be mistaken. It is quite unreasonable 
to ascribe to the Churches which identify them- 
selves with the Athanasian Creed a vindictive and 
savage temper rejoicing in the contemplation of 
the lost. It is hardly possible to ascribe such an 
attitude to the spirit in which a Newman or a 
Keble said the words ; to the spirit indeed which 
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prevails among all who at this day sincerely recite 
them, and who apply them to themselves as a 
solemn warning of their own responsibility, and 
not to other people. It ought to be remembered 
that in every well-instructed portion of the Church 
which repeats them, it has been customary for 
teachers to balance these phrases with all those 
considerations which Christian principles require. 
Over and over again we may find in the writings 
of Christians who accept this Creed the tenderest 
expositions of Divine Love, the keenest sense of 
the boundless concern of God that not a soul shall 
be excluded which can by any possibility be saved. 
All these things are the product of the Church’s 
spirit. But the striking feature is that these theo- 
logians have no desire to cancel the clauses of the 
Creed. On the contrary, they desire to retain 
them. They believe them to contain a kindly 
warning of a terrible danger which human nature 
only too easily incurs. Now I venture to say 
that these interpreters of the warning clauses, with 
their ample consciousness of all those limitations 
and qualifying facts suggested by the love and the 
power of God, really represent the spirit in which 
the Church adopts the words. It isnot the savage 
vindictive medizvalist, it is the Fabers and the 
Kebles and the Newmans and the Kingsleys who 
really express what the Church designs by en- 
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dorsing these tremendously solemn sentences. 
To me it is perfectly gratuitous, and indeed unfair, 
to ascribe the spirit of intolerance to the Church 
which repeats them : a spirit which I am persuaded 
is completely foreign to its mind. 

Thus Dr. Pusey, than whom no stronger 
advocate of the Athanasian Creed has existed, 
balanced its clauses with the other aspects of 
Christian truth : 


“That word of God stands sure,” he wrote, 
“in every nation he that feareth God and 
worketh righteousness is accepted with Him’. 
For the Lover and Father of mankind, Who 
willeth not that any should perish, has not one 
way only of bringing home His lost sheep. All 
who shall be saved, shall: be saved for the sake 
of that Precious Blood, which has redeemed our 
earth and arrayed it with Divine glory and beauty. 

. In these ever-open portals there enter, day 
and night, that countless multitude of every 
people, nation and language; they who in the 
Church were by His grace faithful to Him, and 
they who knew not the Church of God, whom 
the Church below knew not how to win, or alas ! 
neglected to win them, but whom Jesus looked 
upon, and the Father drew to Himself, whom 
His inner light enlightened, and who, out of the 
misery of our fallen state, drawn by His unknown 
grace, looked up yearningly to Him, their un- 
known God, yet still ¢hezr God, for He made 
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them for Himself. There, out of every religion 
or irreligion, out of every clime, in whatever 
ignorance steeped, in whatever hatred or con- 
tempt or blasphemy of Christ nurtured, God has 
his own elect, who ignorantly worship Him, 
whose ignorant fear or longing He who inspired 
it will accept.” ! 


These are the words of one for whom the 
Athanasian warnings solemnized and braced his 
faith, It is particularly significant that the 
passage quoted is written in a defence of the 
Athanasian Creed. The words are not some 
afterthought written under different influences, 
and concerned with other ideas: they are written 
while fully confronting the warning clauses them- 
selves. He has ringing in his ears the thought 
of “necessary to everlasting salvation”: the 
warning of “perishing everlastingly”: and yet 
this is how he can write; with a clear percep- 
tion of balancing aspects of the truth, which he 
sets in their proportion side by side. Now, why 
should not we aspire to do the same? 

There exists at the present time a very marked 
habit of criticizing the Athanasian Creed much as 
if it were a new document subjected to the revi- 
sion of a committee. As if it were a document 


which had never been in use, and which everyone 
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was free to treat on its intrinsic merits, entirely 
apart from any other consideration. It seems to 
be in practice forgotten that the Athanasian Creed 
is not an isolated document at all, but the pro- 
perty of a religious community. This important 
factor in the case introduces a whole series of 
other elements which have to be taken into ac- 
count. It would be perfectly simple to vote on a 
new composition, to cut it about, or amend it, or 
exclude it altogether. But it is a very different, 
and much more difficult, matter to deal this way 
with a document which the entire Western Church 
has utilized habitually in its devotions for consider- 
ably more than a thousand years. This fact will 
appeal differently to different schools of thought. 
But many of us feel that it is quite impossible to 
treat these warning clauses rightly, apart from 
their use by the Church. Every criticism on 
their contents must be qualified by the reflection 
that the Western Church has been and is com- 
pletely identified with them. 

Bishop Moberly held indeed that the warning 
clauses assert what it is beyond the power of the 
Church to determine. He said that “the power 
of the Church is limited to excommunication, that 
is to expulsion”. But such expulsion from the 


1“ Visitation Charge,” 1873. 
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visible community is not equivalent to a final sen- 
tence of everlasting ruin. 


“Tt banishes a man from the covenanted 
mercies of God—the mercies covenanted in the 
visible communion of the Church, but it leaves 
him, anxiously indeed and sadly, to his uncoven- 
anted mercies. But these unhappy clauses have 
a much fiercer and more awful sound. They do 
not say, as they might say, this is the Catholic 
Faith, which is the only means given us of as- 
sured salvation. They do not pronounce, as they 
might pronounce, exclusion from the Church and 
its privileges upon those who disbelieve or reject 
it. They do not say, as they might say, that such 
an one has no place or has forfeited his place and 
title to the covenanted mercies of God in His 
Church ; but they call upon us to say of such 
people that without doubt they shall perish ever- 
lastingly. They seem to my understanding to 
chase the unhappy misbeliever out of the farthest 
corner of the uncovenanted mercies of the most 
loving and merciful God. This is the ground of 
my objection to them.” 


Bishop Moberly’s comparison of the power of 
excommunication with the power exercised in 
formulating a principle seems to me defective. 
The power of excommunication is a power of 
practical administration, applied to a definite in- 
dividual. The power of formulating a principle is 
not. It is impossible to refuse the Church the 
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power of affirming the principle that certain rejec- 
tions involve certain results. But the application 
of this general principle to any individual instance 
is precisely the very thing which the Church 
cannot do, and does not attempt. Thus the 
ascription to the Church of a fierce desire to 
chase the unhappy unbeliever out of the farthest 
corner of the uncovenanted mercies of God is a 
misconception of the critic’s own mind. It is no 
more necessary to place that construction upon 
the words of the Creed than upon the severest 
words of Christ. To do so is to put the Church 
in contradiction with itself. It seems to be con- 
stantly forgotten that the language of severity 
may be the language of love. And this is ap- 
plicable both to Seripture and Creed. 


Me 


Finally we have to consider the warning clauses 
in relation to modern needs. 

The line adopted by the upper house of the 
Canterbury Convocation in 1904 was, 


“That this House, while it recognizes, as 
taught in Holy Scriptures, the truth, often over- 
looked, that every man is responsible before God 
for the faith which he holds, and while it believes 
that this Scriptural truth is what the minatory 
clauses of the Quicunque Vult were primarily 
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intended to express, acknowledges, nevertheless, 
that in their prima facie meaning and in the mind 
of many who hear them, those clauses convey 
a more unqualified statement than Scripture 
warrants, and one which is not consonant with 
the language of the greatest teachers of the 
Church.” 


It is here laid down that the primary intention 
of the warning clauses was to affirm the principle 
of man’s responsibility in matters of faith. But 
this primary intention is set in opposition to the 
prima facie meaning. It is not only asserted that 
many hearers put a construction upon the words 
which has not this primary intention, but even 
that the words themselves in their prima facie 
meaning “convey a more unqualified statement 
than Scripture warrants”. And further still, that 
this unqualified statement is “not consonant with 
the language of the greatest teachers of the 
Church”. The impression which this resolution 
conveys is that we have here an unfortunate ex- 
pression of an undoubted truth. I am constrained 
tosay, with all deference, that the assertion that 
those clauses of the Creed “convey a more un- 
qualified statement than Scripture warrants,” re- 
quires itself to be qualified and explained. That 
the clauses convey more than certain parts of 
Scripture warrant is unquestionable. But that 
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they convey amore unqualified statement than 
other Scriptures warrant is an assertion to which 
I could not assent. They are not more unquali- 
fied than many sayings of Christ. If we adopt the 
prima facie meaning of certain sayings of our Lord, 
rather than their primary intention, we should be 
led quite as seriously astray from truth. But the 
question is whether the proper course to pursue 
in the case of such unqualified utterances is to 
cancel them, or not rather to explain that the 
primary intention must control the prima facie 
meaning. If it can be truly said, as it is here 
said, that the primary intention of those clauses 
is to teach, ‘‘ that every man is responsible before 
God for the faith which he holds,” that this is a 
Scriptural truth, and moreover a truth which is 
“often overlooked”; then the inference to be 
drawn is surely that it is a truth which requires 
to be reaffirmed ; that those who feel repelled by 
the prima facie meaning must have the primary 
intention explained to them; that even the un- 
qualified form of expression may be justified 
on the ground of its intention, in the same way 
as the unqualified statements of Christ ; that if we 
compare Scripture as a whole to one portion of 
the Creed the comparison is not legitimate; the 
true parallel being between the Scriptures as a 
whole and the Creeds as a whole; the strain of 
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severity in Scripture should be compared with 
the strain of love in Scripture, and the severity 
in the Creeds with the graciousness in the 
Creeds. There is no reason that I can see 
why the warning clauses of the Athanasian 
formula should not be balanced by the doctrine 
of the Nicene formula on belief in the forgive- 
ness of sins, and by its doctrine that it was for 
us men and for our salvation that Christ came 
down from Heaven. There is, I say, no reason 
why it should not be so balanced. There is every 
reason why it should. And when the Creeds are 
thus balanced the effect on the mind is different ; 
just as it is when the Scripture statements are 
balanced. But I cannot think the legitimate in- 
ference to be that we may cancel the unqualified 
words. If the fact of our intellectual responsibility 
is admittedly a truth “often forgotten,” then it 
is a truth upon which it is necessary frequently to 
insist. The withdrawal of the warning clauses is 
of all things precisely what must conduce to make 
this truth “often forgotten” more forgotten still. 
Adverse critics of these clauses make no proposal 
of any alternative positive declaration of this truth. 
The whole proposal is the mere withdrawal of 
clauses which have given offence. The proposal 
is purely negative. It offers no support to faith. 
It does nothing to remedy the condition of a truth 
“often forgotten”. 


La 
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Among practical reasons for cancelling these 
clauses from modern use it is argued that mental 
revolt is habitually provoked by the first tones of 
this Creed. The bucolic mind is represented as 
cheerfully acquiescing in the recital of what it 
cannot understand, while the intelligent squire 
slams his book in defiant wrathfulness. Weare 
told that these minatory clauses have helped to 
hinder men from taking Holy Orders at all, or 
caused considerable misgivings in later life to 
those who have taken them. We hear of Non- 
conformists eager to enter the English Church 
and only restrained from their eager desire by 
the menacing words of the Athanasian warning. 
We hear of ‘the Priest or the Bishop” who 
“is still legally bound to unite them in public 
worship, but the legal obligation finds less than 
no support from conscience and reason”. 

As to the case of the Priest or Bishop, I 
should have thought that Pusey was perfectly 
right in saying that they deserve sympathy least of 
all. For they entered upon their office knowing 
what the formularies were to which the Church was 
already, and they as its ministers would become, 
committed. As to the case when mature reflection 
has caused a change of faith, this is that tragic 
risk which may beset any human being. I 
write as one just as liable to loss of faith as any 
other man. But this discord between the con- 
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viction of the individual and the faith of the body 
social is liable to occur in any doctrine whatever, 
and not only as to these special clauses of the 
Creed. What is to be done in such a case? 
Surely it will be admitted that, apart from the 
special instance of these warning clauses, the 
formularies of the community are not to be 
changed in order to give the individual relief. 
He admits that he thinks differently now from 
what he used to think. Who is to guarantee 
that the existing phase is the final stage in his 
opinions? Some other plea that the distressed 
individual must be found before the community 
can abandon an authorized expression of its 
corporate principles. 

The difficulties felt as to these clauses of the 
Creed are due in many cases to inadequate in- 
struction. ‘T’he Quicunque was utilized by the 
Western Church for many centuries in a two- 
fold way: as a formulary of devotion, and as a 
formulary of instruction. Not only was it recited 
as a confession of adoring faith in the services of 
the Church, but it was habitually employed as an 
instrument for instruction in doctrine. It was 
made, says a learned dissertation on the Creed, 
the subject of frequent exposition, 


‘in a series of commentaries which were com- 
posed during a long period beginning probably 
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with the end of the sixth or commencement of the 
seventh century and terminating with the close 
of the fifteenth ”. 

“ The clergy were required of old to learn it by 
heart for these two purposes: that they might 
be able to use it in both ways, in celebration of 
divine worship and in teaching the people.”* 


Certainly congregations which were habitually 
instructed in the meaning of the formule would 
not be likely to feel the difficulties which occur 
to an uninstructed mind. They would be more 
ready to balance one truth with another. And 
while no doubt difficulties occur to modern 
thought which were not within the horizon of the 
medizvalist, yet it is worth considering whether 
the pressure of these difficulties is not largely 
due to the want of instruction. 

Let us reproduce for example a modern criti- 
cism of the Athanasian Creed from the diary of 
a churchgoer. He is attending the service on 
Easter Day. He prefaces his devotion with the 
reflection that, 


“there are phrases of Scripture thus filled 
with an indefinable and inexhaustible fascination. 
Even if we could explore their innermost recesses 
it would perhaps be better to leave them unex- 


1Ommaney, ‘Critical Dissertation on the Athanasian 
yf 


Creed,” 1897, p. 437. 
5 
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amined. The plague of analysis may be stayed 
on their thresholds.” 


Thus we deprecate analysis, or, apparently, de- 
finite thought ; and fill ourselves with indefinable 
fascinations. The Scripture passage which sug- 
gested these remarks was “not with the old leaven 
. . . but with the unleavened bread of sincerity 
and truth ”. 


‘Ah, indeed, if we could thus keep the feast! 
But the charm was as rudely dispelled as it had 
been suddenly evolved. What is this? Qui- 
cunque Vult— Whosoever will besaved. ... Isat 
down in the corner of my seat as if I had been 
shot. J was indeed brought down from the 
sphere of winged contemplation into the snares 
of the fowler. The inexpressibly odious had 
taken the place of the inexpressibly divine. 
Some persons do, I suppose, find a comfort and 
an assistance in the phrases of the Athanasian 
Creed. For my part, I think that if I were so 
thoroughly orthodox as to accept every doctrine 
which it tries to formulate, I should still be re- 
pelled by this arid symbol. I reject it not ex- 
clusively, not principally, on account of its 
damnatory clauses. Were these expunged I 
should still feel a profound distaste for what I am 
afraid I must call its pretentious pedantry, through 
which shines no glimpses of the grace of the 
Gospel. I may not accept—I do not accept— 
every article of the Apostles’ Creed, or of the 
Creed of Nicaea, but I am not repelled by the re- 
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cital of that which I do not accept. I bow before 
the simplicity, the strength, and the seriousness 
of these formularies, Even in the latter, those 
who differed about an iota were passionate be- 
lievers inspired with an intense sense of a living 
doctrine. In the Athanasian Creed I can 
only find the outcome of a collaboration of minds 
moving in barren intellectual exercises aloof 
from:love and grace and fellowship. It is not a 
psalm of life. Dead in its origin it has a savour 
of death. The rest of the morning service was, 
so to speak, covered for me witha pall. It is long 
since | have communicated, but on this Easter 
day, with its bright beginning, I might have 
remained quietly in my corner during the office ; 
but as it was I escaped at the customary break 
to get out again into the clear spring sunshine.” * 


This passage may be fairly called representa- 
tive, and instructive. The author describes him- 
self as a “churchgoer,” yet the repetition of the 
Athanasian Creed comes upon him apparently 
as asurprise. He asks, what is this? 


“Weall know,” says a Nonconformist professor 
addressing the students of a Baptist college, 
‘‘we all know the place it now holds in the 
Anglican Prayer Book; its use being enjoined 
on just thirteen days of the year, including the great 
Church festivals.” ” 


1« Diary of a Church Goer,” pp. 69-70. 
2 Green, ‘‘ The Christian Creed,” 1898, p. 70. 
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However, if the Nonconformists know, the 
churchgoer apparently did not. It came upon 
him with a shock. He “sat down as if he had 
been shot”. He frankly assures us that he re- 
jects this “arid symbol,” not exclusively nor 
principally on account of its damnatory clauses. 
But not only does he reject the Athanasian 
Creed; he does not accept every article of the 
Apostles’ Creed or of that of Niczea. His belief 
is eclectic, in reference to every Creed. The 
difference is that by the shorter Creeds he is not 
repelled. He admits that it is long since he com- 
municated. If the Athanasian Creed had not 
repelled him he might have remained in his 
corner during the office. As it was, he got out 
again into the spring sunshine at ‘“‘the customary 
break”. The rest of the book is much upon 
a level. Things are viewed very much from 
outside. 

Now it is undeniable that this represents the 
general standpoint of many opponents of the 
Athanasian Creed. The impression, I confess, 
produced upon me by such a passage is that it 
forms a very powerful argument against violating 
the traditional use of this Creed. For it seems 
to me that this type of mind sorely needs precisely 
what it resents. I deny entirely that this Church- 
manship from without, this criticism of a corporate 
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use, without consciousness of membership, is the 
type which ought to determine whether an institu- 
tion shall abandon its formulas. I should have 
thought that the eclectic spirit, which does not 
heartily endorse any single formula which the 
Church possesses, would itself admit that it ought 
not to be taken as the standard by which the 
principles of a religious corporation are to be 
regulated. 

And surely it cannot escape attention that the 
Athanasian Creed is here rejected not exclu- 
sively, not principally, for its warning phrases. 
Another illustration of this occurs in a work by 
the Principal of the University of St. Andrews, 
contrasting the Thirty-nine Articles with the 
Westminster Confession! Here we are told 
that since the doctrine of the Trinity is essenti- 
ally a doctrine which can be adequately expressed 
only in metaphysical language, ‘none therefore 
but a metaphysician need attempt it”. ‘How 
can ordinary persons with no capacity for meta- 
physics master such a subject and have sure 
beliefs in regard to it?”” The orthodox theo- 
logians of the fourth century made the mistake of 


1“The Westminster Confession and the Thirty-nine 
Articles,” by James Donaldson, Principal of the University 
of St. Andrews, 1905, p. 20. 

2b, Ps 27: 
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assuming that religion was a matter of the in- 
tellect not of the heart. ‘In ordinary life no one 
makes this mistake. We do not inquire into the 
metaphysical constitution of a man before we 
trust or love him.”’ The terms “ Person,” “ Sub- 
stance,” “ Trinity,’ are pronounced misleading. 
The Westminster Confession affirms that “in 
the unity of the Godhead there be three persons 
of one substance”. It is suggested that this 
Article is “unintelligible, and if this be the case no 
one can believe it”. But while these terms are 
swept away as inadequate, no others are offered 
by which to replace them. We are left uncer- 
tain who or what Jesus Christ is in relation to 
the Father. The words, “I and My Father are 
one,’ are said evidently to mean, “I and My 
Father are united in the closest relationship of 
activity and feeling”. Thus we are to trust 
Him and love Him without venturing into the 
metaphysical inquiry, is He merely human or 
God's equal? Naturally, on these principles, the 
Nicene Creed is disliked. ‘‘The terms which 
do not occur in Scripture, and to which no mean- 
ing can be now attached, are found here: be- 


«The Westminster Confession and the Thirty-nine 
Articles,” by James Donaldson, Principal of the University 
of St. Andrews, 1905, p. 28. 

2 Tbid., p. 27. 
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gotten, substance; but no mention is made of 
person or Trinity.” But the profoundest resent- 
ment is expressed for the Athanasian Creed. 
“Tt contains nearly every word which metaphysi- 
cal speculation has discarded : persons, substance, 
begotten, proceeding, and a statement that all who 
have done evil shall go into everlasting fire. 
Various attempts are now being made to mitigate 
the harshness of this Creed.”* The author asks : 
“Cannot the English Church make its own 
Creed, unhampered by the Gallican priest of 
the Middle Ages?”* But we are expressly told 
that ‘the metaphysical doctrine of the Trinity 
does not hold the same place in Scotch Churches 
as it does in the English”.* The author assures 
us that he once asked Nubar Pasha whether the 
Mahomedans will become Christians. ‘‘ Never,” 
was the reply, “the Easterns are not meta- 
physical. They are utterly bewildered when 
they hear of one in three and three in one, and 
turn away from such dogmas.”* Therefore, 
apparently, the author desiderates a Christianity 
with the Trinity left out. 

I can only say that these statements by the 


1«The Westm'nster Confession and the Thirty-nine 
Articles,” by James Donaldson, Principal of the University 
of St. Andrews, 1905, p. 59. 

2 [bid., p. 60. 3 [bid., p. 62. * [bid., p. 63. 
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Principal of a Scotch University, with their 
strange depreciation of metaphysics, which comes 
so oddly from a fellow-countryman of Caird, 
illustrate very forcibly the fact that we live in 
a transitional age. They compel me to take 
refuge in the very formule which are dispar- 
aged, because they significantly warn me of 
the consequences which easily follow when the 
ancient barriers are removed. Almost every 
sentence of this Scotch opinion is an additional 
argument for the protective value of the Athan- 
asian Creed. 

Of course it is true that the modern contents 
of the term “person” are not identical with the 
medieval. It is also true that the modern one- 
sided attention to physical phenomena tends to 
give the term “substance” an exclusively physical 
connotation. The result is, as Professor Hall 
of Chicago says, “it has become unnecessarily 
difficult for moderns to understand and accept 
trinitarian doctrine”. But as the same writer 
most truly observes: 

«The right of any science or philosophy to 
adopt its own terminology may not in the abstract 
be denied ; although the right of other sciences 
to retain their own long-established use of terms 
is equally unassailable. The point to be empha- 
sized in this connexion is that, when theological 
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terms which have long-established connotations 
are adopted for new purposes and given new 
meanings, the new terminology cannot rightly be 
employed as a basis for interpreting and adversely 
criticizing theological prepositions in which the 
older terminology is employed. No terminology 
possesses any higher validity or wider claim than 
its conventional use in particular departments of 
thought gives to it. To interpret the catholic 
doctrines of the Trinity by giving its terms the 
meanings which they have acquired in modern 
and non-catholic use cannot be justified except on 
the plea ofignorance of the catholic terminology.” * 

It is one of the limitations inseparable from a 
historic institution of well-nigh two thousand 
years’ continuance that its documents, whether 
Scriptures or Creeds, do not express themselves 
in the phrases of the latest period ofits life. The 
Gospels would have been differently written if 
composed in the twentieth century. And the fact 
that we are not of yesterday affects our formu- 
laries of faith, And while, of course, no man 
claims the same immutability for Creed as for 
Scripture, there is an intrinsic value in the 
ancient formularies which should never be for- 


1“The Trinity,” by Rev. F. J. Hall, Professor of Dog- 
matic Theology, Chicago, 1910, p. 189. 
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gotten, but which a transitional period like our 
own is slow to appreciate and understand. I 
submit that the expediency of relegating this 
Creed to obscurity cannot be determined rightly 
by the mere question whether its recitation gives 
offence. It should further be asked, under this 
problem of expediency, whether it is the form or 
the substance of the warning clauses which gives 
offence; whether offence would not be given by 
any warning clauses in which the principle of 
intellectual responsibility in matters of faith, and 
especially in the fundamental doctrines of the 
Trinity and the Incarnation, was honestly an 
firmly stated. | 
It is of grave concern that many of the argu- 
ments against the Creed’s congregational use are 
really arguments not against its expediency, but 
against its substance and its truth. If the warn- 
ing clauses deserved the criticism recently applied 
to them, then they are not only unfit for recital, 
but unfit for acceptance by the Church in any 
way. If the Church really “sins against light ” 
in repeating these sentences, so it does in retain- 
ing them at all among its formularies, or in ap- 
proving them in any way. The practical mind 
may rest content with the illogical compromise of 
proposing that the clauses should be preserved 
among the Church’s documents so long as they 
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are not repeated in its service : but this comprom- 
ise is not reasonable, nor morally defensible. We 
have absolutely no right to preserve and honour 
among the Church’s documents phrases which 
are false to the spirit of Christ. If I believed half 
the criticism recently spoken against these warn- 
ing clauses, I would never rest content until 
either I had transferred my allegiance somewhere 
else, or at least protested with all my force against 
their inclusion in any part of the Book of Common 
Prayer. It is, I believe, morally injurious that 
men should allow themselves to be satisfied with 
the official retention of false principles, so long as 
the principles are not uttered by the congregation. 
The Church is just as truly committed to the con- 
tents of an official formula of faith, whether that 
formula is said or only recorded. And if the aver- | 
age individual had any sense of corporate fellow- 
ship in the Church the miserable compromise of 
retention without use would be flouted as it justly 
deserves. And it is impossible to forget that 
where objections are raised against the substance 
of a document, and not merely against the expedi- 
ency of a particular use of it, any concession must 
throw discredit, in the popular mind, on the docu- 
ment itself. What else can the popular mind 
suppose? Hereis a document whose substance 
is adversely criticized. It is therefore withdrawn 
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from a use which has been ordered for more than 
three hundred years. What is the inevitable in- 
ference but that the adverse criticisms were true? 
But if so, how is it possible to justify the retention 
of the document among the honoured formularies 
of the Church? Either accept it altogether, or 
reject it altogether, is surely the principle of con- 
sistency. 

The Bishop of Chester in his opposition to 
the Creed admits that “logically those who think 
with the writer,” ie. opponents of the warning 
clauses, “ must hold that the assertion which the 
clauses convey ought no longer to be solemnly 
made in the name of the Church”. Exactly so. 
There is no other inference morally or logically 
defensible. 


“ But,” he adds, “having regard to the deeply- 
rooted, sensitive and sacred convictions on the 
other side, logic cannot be allowed to do its 
drastic work. An equitable modus vivendi should 
be sought out, and if the modification can be 
associated with some other relaxations of uni- 
formity, so that the change in the status of the 
Quicungue Vult will not be made acutely 
prominent, it may perhaps be less marked to the 
advocate of compulsory recitation.” 


We are bound, I think, respectfully to answer 
that this proposed concealment of the change in 
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the status of the Creed by associating it with some 
other relaxations of uniformity, in the confusion 
of which the gravity of the change may escape 
unobserved or less observed, by being made less 
acutely prominent, savours of the adroitness of the 
politician rather than of the definiteness of the 
theologian. To retain the Creed for the sake of 
one party, and refuse to respect it for the sake of 
another party, while yet condemning the clauses 
as “spots in our feasts of charity” and as in- 
trinsically misleading, is to appease the pressure 
of the hour at the sacrifice of a principle) We 
must go further or not so far. ‘I plead,” says 
a distinguished University teacher, ‘‘for the re- 
moval by authority of clauses ;which are both 
unscriptural and uncharitable.” If the clauses 
deserve these epithets, what becomes of the pro- 
posal in 1904 of the Bishops of the Province of 
York, “‘ to restore it to its more ancient use as a 
document for instruction of the faithful”. In- 
struction of the faithful in that which is objected 
to as both unscriptural and uncharitable! Surely 
these conflicting proposals may be left to slay one 
another. They demonstrate the hopeless incon- 
sistency of retention for instruction of a document 
silenced by authority. And not only is this 
compromise thoroughly illogical. That would 
not trouble many a practical Anglo-Saxon mind. 
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But the moral effect of such a compromise to- 
wards a formula of faith must inevitably be to | 
weaken the teaching authority of the Church 
which takes such a course. 

There are some of us who feel profoundly 
thankful that at critical periods of their early life 
the severity of these warning clauses confronted 
them. In the presumption and self-assertiveness 
of their own youth, in the midst of an intellectual 
atmosphere where responsibility for one’s faith 
was certainly not the dominant impression, amidst 
strong inclinations to abandon stereotyped tradi- 
tions, these warnings, with their austere severity, 
struck upon them, challenged them, awakened it 
may be their repugnance, their combative instincts, 
but also their secret acknowledgment that, after 
all, intellectual responsibility was true; and, if 
true, a very awful truth: a truth which not only 
justified, but in very love and pity demanded, — 
stern assertion. 

The characteristics of modern religion seem 
sorely to require the strong insistence on the 
responsibility of the intellect in matters of faith. 
Dr. Illingworth, in his Congress Paper on “ The 
Church and Human Thought at the Present 
Day,” urges that, 


“the effect of the widespread moral material- 
ism of the age upon its intellectual tone and 
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temper is very great, and perhaps increasing. 
We have great need, therefore, to attend to the 
moral causes of intellectual doubt and disbelief.” 


Now this is, fundamentally, the purpose for 
which the warning clauses of the Creed are 
designed. Whatever faults dim the age which 
produced that formula, at any rate it was an age 
keenly conscious of the supreme importance of 
religious truth, and of the unutterable loss in- 
separable from neglect or rejection of it. The 
ancients possessed this consciousness to a degree 
which modern life does not. 

If, as a brilliant historian assures us, ‘‘it has 
been a permanent feature of the English people 
to show themselves incapable of theology” ; if 
“the whole method of the growth of scientific 
thought with which this age is permeated is 
averse to the conception of the truth having been 
once for all revealed ” ; if modern tendencies ‘‘ com- 
bine to produce a nebulous form of religion” ; 
if the popular demand that theology should be 
immediately obvious without effort to acquire it, is 
‘‘partly due to the insolence, so common at pre- 
sent, which leads a man to think that he can 
dispense with any discipline of character or of 
intelligence” ;' if ‘religion is always decaying in 


! Bp. Creighton’s Life, vol. 1, 247. 
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the hands of the multitude”: then surely the 
solemn and emphatic affirmation -of warning 
clauses as to moral responsibility for our belief 
becomes one of the pressing needs of the day. 
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